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man's right and wrong, good/ and evil, pleasurable and
painful actions. According to him, karma is the original
auxiliary, accounting for the diversity and manifestations of
the nature of divine creation- Therefore both for the cosmic
function of creation at all to take place and for its taking
place in such heterogeneous manner like the creation of
birds, animals, men etc,27 Umapati admits the function of
auxiliary and the occasioning causes-28 Thus we have two
kinds of karma.Ong]^Q\ karma {mulu vinai) and the subsequent
karma (iruvinai). SivajnSna Munivar also discusses this problem
in the M^pad^yam. He first mentions the two kinds of karma
and concludes the discussion by emphasising the importance
of mttlamnui2^

God is the absolote cause and the priority or agency
pertains to God alone This is clearly brought out by the
statement that mala, maya and karma are non-intelligent and
their function is conceivable only as conditions in the service
of a cause-80 They are freely used for the sake of souls.
Umapati says that neither the instruments nor the souls
which are incapable of knowing independently  without
material accessories, can themselves come together and effect
the cosmic creation-81

Introduction of the factor of kirma gives rise to many
issues. As God's creative function consists of investing the
soul with body etc-, but in due accord with the previous
deeds of the soul, the question arises as to whether the
association of body etc., with the soul comes first, or-
association with the deed- Past deeds will point to previous
states of embodiment which are again in turn the conse-
quences of past deeds. Is it wa^/a or karma that first
enveloped the soul ?82 In answer to *bis Umapati says that
this question remains unanswered so long as a basic state
of bondage is not accepted" Indeed if either waya or karma
could bind a soul not already bound i.e-, free and pure/
then even after the termination of waya and karma as a